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Abstract

Sarat al-Ahzab is generally considered to be of Medinah origin. No
information is available regarding the date that the origin was
revealed during the Prophet’s ten years in Medinah. Based on
previous biographical references and narrative-based classic
exegeses, this study conducts a general assessment of the time of
revelation of Surat al-Ahzab and attempts to date the verses and verse
groups by establishing a connection between the verses in the sirabs
and the riwayahbs in these verses and a method of inference
(discourse analysis). Given the historical data, it is presumably said
that the chapter al-Ahzab was revealed, not at once but in different
groups, in AH 5 within a few months, and all verses of the surab
pertain to the incidents of this period. The occasions of revelation of
al-Ahzab involved plans by external polytheist groups and inside
collaborators. This study concludes that, especially the hijab verse
and verses that are aimed at his wives, which tell them not to go out
and make an appearance as in the Days of Ignorance and to wear
garments that will make them recognizable when going out, seek to
prevent and obviate the smear campaign against the Prophet
Muhammad, particularly with regard to his marriage with Zaynab and
generally about his family and wives.
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Introduction

The revelation of the Qur’an lasted for approximately twenty-three
years, including the first thirteen years in Meccah and the remaining
ten years in Medinah. The chapters (sarabs) that were revealed
during these periods are investigated under the titles Makki and
Madani in ulim al-Qur’an literature. The chapters and verses that
were revealed during the Meccan period primarily mention the
problems of faith and morality in the context of contrast between
monotheism (fawhid) and paganism (shirk). Regarding the Medinan
period, the chapters and verses primarily address the tense relations
and actual battles between Muslims and polytheists and Ahl al-kitab
and questions about social order and law.

Because verses were revealed in direct connection with historical
and social events that involve Muhammad, polytheists, believers,
Jews, and Christians over a twenty-three-year period, the Qur’an does
not have common integrity in terms of text and composition. We
suggest that Qur’an verses have as much systematic integrity as the
life experience of a person or a society. The Qur’an has a thematic
integrity that focuses on the cause of monotheism (tawbhbid). This
integrity, however, is valid for the Meccan period. In Madani chapters
and verses, monotheism (fawhid) remains intact as a theme.
However, the majority of the verses in Madani chapters generally
address legal issues and polemics with Jews and Christians because
Muslims had a social structure that enabled them to comment on their
living order and multidimensional practical problems emerged due to
their new life and coexistence with Jewish neighbors. Consequently,
Madani chapters and verses became more complex in thematic and
systematic terms.

According to the renowned narrative by al-Bukhari (d. 256/870)
from Zayd ibn Thabit in al-Sabib, Qur’an verses were collected
between two covers and transformed into a collection of sheets
(mushaf) during the caliphate of Abta Bakr, upon suggestion and
encouragement by ‘Umar.! The content and nature of the collection
process is uncertain; with the exception of the theses defended by
orientalists such as John Wansbrough (d. 2002),? the activity probably

' Al-Bukhari, “Fada’il al-Qur’an,” 3.

See John Wansbrough, Quranic Studies: Sources and Methods of Scriptural
Interpretation, Foreword, translations, and expanded notes by Andrew Rippin
(New York: Prometheus Books, 2004), 1-52.

N
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comprises the assembly of Qur’an verses, which were in a scattered
condition and written on objects such as stones, bones, leather, and
parchment.

Based on the narrative that Muhammad arranged verses within
chapters at the behest of Gabriel,® Islamic sources accept that the
organization of verses was based on religious communication (i.e. it
is tawaqifi). In addition, the narrative on the mutual lecture about
verses and chapters by the Prophet and Gabriel that is revealed every
yvear in Ramadan is proposed as evidence of this acceptance. The
composition of shorter sarahs, which were primarily revealed in
Meccah, is probably tawqifi, considering the integrity of theme, and
interval letters (fdsilab) and rhymes (saj9). The Qur’an is recited
during common pravers, such as saldab, since the beginning of its
existence. Therefore, many chapters and verses should be recited in a
certain order. Accordingly, the process of organizing verses and/or
verse groups in longer surahs that were revealed in a longer time
span, such as al-Baqgarah, Al <Imran, and al-Nisa’>, may have been
realized by the will of the copying commission. Many verses in longer
chapters, such as al-Baqgarah, Al Imran, al-Nisa’, and al-Ma’idah, such
as verses 238-239 in al-Bagarah, lack contextual meaning, which
supports this probability. Other disputes during the collection and
copying of the Qur’an, such as the determination of the precise place
or singular sarab status of certain verses, such as verses 128-129 in
Sarat al-Tawbah (chapter 9)* can be evaluated within the scope of the
same possibility.

In this respect, Ibn Hanbal (d. 241/855) provides a
narrative/report’ in his al-Musnad. During the dictation of the Qur’an
verses, the Prophet also indicated their place in the composition.
However, we have to consider this argument with a grain of salt in
terms of certitude; we have to accept that this information only
discusses verses. According to books by al-Bukhari (d. 256/870) and
Muslim (d. 261/875), various narrated verses that were quoted by

3 Ahmad ibn Hanbal, al-Musnad, 1, 57.

* See Abu Ja‘far Muhammad ibn Jarir al-Tabari, Jami< al-bayan ‘an ta’wil ay al-
Qur’an (Beirut: Dar al-Fikr, 2005), I, 43; Abt Bakr ‘Abd Allah ibn Sulayman ibn
al-Ashcath Ibn Abi Dawad, Kitab al-masabif, ed. Arthur Jeffery (Leiden: Brill,
1937), 30-31; Mustafa Oztiirk, “Nuzl of the Qur’an and the Question of Nuziil
Order,” llabiyat Studies: A Journal on Islamic and Religious Studies 6, no. 2
(2015): 197, https://doi.org/10.12730/13091719.2015.62.131

> Ahmad ibn Hanbal, a/-Musnad, IV, 218.
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Companions (sabdabah), such as ‘Umar and ‘A’ishah, have a content
that may serve as evidence that their composition is not tawqifi. The
narrative by ‘Umar on the final two verses of Sarat al-Tawbah and the
narrative by Zayd ibn Thabit on the 23" verse of Sarat al-Ahzab® on
their respective places in the Qur’an are worth noting.

In the case that these narratives are considered authentic in terms
of proof (certitude), the length of these studies are probably
approximately several passages or verse groups, especially in the
longer chapters. The notion that each verse in greater chapters such
as Al Imran, al-Nisa>, al-Ma’idah, al-Tawbah, which are revealed in
various periods during the decade in Medinah, are precisely assigned
to certain places in the sarahs prior to the complete formation of
these chapters, upon an order such as “Place this verse before or after
that verse in the chapter” is improbable and unconvincing. A person
can oppose the argument on the practical organization of verse
groups in longer chapters by claiming that Muhammad said that the
Qur’an in salab and unorganized verses cannot be expressed in this
practice. Note that all chapters were not revealed at once; therefore,
they were not said by Muhammad and his Companions as a whole in
the beginning of the Qur’an. The claim that Muhammad, who
recommends keeping the recitation as short as possible, especially in
a communal salah, thoroughly read chapters of tens of pages, such as
al-Baqarah, Al <Imran, al-Nis2’, and al-M2’idah, is unfounded.’

Regarding the order of chapters, according to general acceptance
among most scholars,® the organization of mushaf, which begins with
Sarat al-Fatihah and ends with al-Nas, is established based on the
practical opinion of the Companions. In this composition, al-Fatihah
is placed first as a preface, whereas the following 113 chapters are
often aligned by length from longer to shorter or larger to smaller.
However, some scholars are convinced that the organization of
strahs is not ijtibadi but is tawqifi. Narratives on classification of
strahs by the Prophet as “al-sab‘ al-tiwal (seven long strahs),”
“mi’iin (strahs with approximately one hundred verses),” “mathdani

¢ Al-Bukhari, “Fada’il al-Qurian,” 3, 6.

7 See Ouztiirk, “Nuzil of the Qur’an and the Question of Nuzil Order,” 200-201.

&  Abu 1-Fadl Jalal al-Din ‘Abd al-Rahman ibn Abi Bakr al-Suytti, al-Tigan fi ‘uliim
al-Qur’an, ed. Mustafa Dib al-Bugha, 2™ ed. (Beirut: Dar Ibn Kathir, 2006), I,
194.
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(with less than a hundred verses)” seem to support the argument that
it is tawqifi. However, these narratives should be cautiously treated.
In the case if the organization of the chapters that depend on the
notification and determination by Muhammad, when asked about
placing the Sarat al-Anfal in the eighth position, even though it is
shorter and smaller than al-Tawbah, and the lack of basmalab in the
beginning of the latter, ‘Uthman would not have given the following
answer, as noted by al-Bagillani (d. 403 /1013): “Since the chapters al-
Anfal and al-Tawbah are similar in terms of content, I considered al-
Tawbah as a continuation of al-Anfal; Rasul Allah passed away before
making us any explanations about these chapters. Therefore, I placed
the two consecutively in the mushaf but did not separate them with
basmalah.”"

The question of presentation (‘ardab) is addressed. Every year
during Ramadan, Muhammad and Gabriel read to each other the
verses and surahs that are revealed during the year; this presentation
must have occurred in a certain order. The presentation presents
many ambiguities. First, the following information remains unclear:
when the presentation began, how many times the presentation
occurred during the revelation, the positions of the Prophet and
Gabriel during this presentation, how Gabriel participated in the
presentation, whether the Companions heard the Qur’an read during
this ritual or saw Gabriel and the Companions that attended the final
presentation.!’ Therefore, accurate deductions about the order of
verses and chapters based on ‘ardab, which is already obscure with
regard to its true content, are not possible.

The order of the verses in mushaf is neither thematic nor
systematic, and the verses are not in chronological order. The first
generation of Muslims personally witnessed the historical and social
basis surrounding the revelation of Qur’an verses. Some verses were

Abt ‘Ubayd al-Qasim ibn Sallam al-Harawi, Fada’il al-Qur’an wa-ma‘alimub”
wa-ddabub®, ed. Ahmad ibn ‘Abd al-Wahid al-Khayyati (al-Muhammadiyyah: al-
Mamlakah al-Maghribiyyah Wizarat al-Awqaf wa-l-Shu’tn al-Islamiyyah, 1995),
11, 29.

10 Al-Qadi Abd Bakr Muhammad ibn al-Tayyib ibn Muhammad al-Baqillani, al-
Intisar li-I-Qur’an, ed. Muhammad <Isam al-Qudah (Amman: Dar al-Fath &
Beirut: Dar Ibn Hazm, 2001), I, 281-282. Also see Oztiirk, “Nuzil of the Quran
and the Question of Nuziil Order,” 201.

For further information and assessments about ‘ardab, see Ziya Sen, Kur'an'in
Metinlesme Siireci (Istanbul: Ensar Nesriyat, 2007), 113-123.
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directly addressed or treated in several verses; consequently, they
never perceived the Quran as a text that was independent from their
life experience or the guidance of Muhammad. This is why they did
not feel the need to organize the Qur’an in any manner. Because the
Qur’an directly addresses its era and environment and the problems
that emerged under these circumstances, they never needed to record
the dates of the revelation of verses. Consequently, even the verses
about the battles that occurred during the time of revelation, such as
Badr, Uhud and the Battle of the Trench do not comprise a sufficient
amount of historical information to clarify how these battles occurred.
As a result, contemporary Muslims, whose generation is fifteen
centuries from the time of revelation, experience significant difficulty
in determining the initial, original, and historical meaning of Qur’an
verses.

Understanding the chronology of the revelation is vital to
appropriately understanding the message of the Qur’an during the
formation of the first Muslim community and how Muhammad and
his Companions perceived and practiced this message. Historical
references, prophetic biographies, exegeses or hadith sources do not
provide satisfactory information to constitute this chronology.
Regarding the perception of the Qurian by Muhammad and his
Companions, the following remarks by Montgomery Watt (d. 2006)
illuminate other reasons for the lack of information on this issue:

To those who were Muslims when the revelation came, the
application must have been obvious. Those who only became
Muslims much later, however, required to know a little about the
historical circumstances. Gradually the more intelligent would have in
their minds a rough historical framework into which to fit events and
incidents, though, where the Arab episodic conception of history
dominated, this framework would be of the simplest. While the
commentators preserve some information about the ‘occasion’ on
which particular passages were revealed, much less information of
this kind has been preserved than one would have hoped for; and
there are contradictions in what has been preserved. It is also possible
that some of the ‘occasion’ are no more than the conjectures of later
Muslim scholars.

W. Montgomery Watt, Islamic Revelation in the Modern World (Edinburgh:
Edinburgh University, 1969), 71.
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According to Shah Wali Allah al-Dihlawi (d. 1176/1762), the
majority of narratives, which are quoted as revelation motives in
exegesis books, does not constitute a valid basis for the revelation;
instead, they are “narratives of interpretation” to establish a
relationship between the incidents after the revelation of verses and
the associated Qur’an verses or to interpret these events based on the
verses. "

Despite these problems, this study makes general assessments of
the period in which Strat al-Ahzab was revealed in consideration of
the information and opinions in prophetic biographical books and
classic exegeses that are based on narratives. We attempt to establish
a connection between the verses in the sirab and relevant narratives
and between current verses and verse groups via a discourse analysis.

In Islamic exegesis (fafsir) tradition, individual verses are
sometimes known by proper names, such as bijab, jilbab or
amanab. Although they can be treated under separate titles, this
method is not a solid method for separately examining verses with
regard to dating. A careful lecture of Qur’an strahs demonstrates that
the verses often assume the form of different groups with the integrity
of passages. In conventional Islamic sciences, however, the
indication of a single reason may be sufficient in regard to proving via
the Qurian or deriving verdicts from the Quran. Therefore, the
question of integrity is reduced to the connection of a verse with the
previous or following one. Pursuant to literal i%dz, each verse and
surah is believed to have a strong connection under a romantic
approach. Accordingly, some compelling and fictional relationships
are generated within the scope of a subdiscipline, which is referred to
al-tandsub bayna I-ayat wa-lI-suwar or tandsub al-ay wa-Il-suwar in
wlizm al-Qur’an terminology." In this regard, the views of Izz al-
Din ibn ‘Abd al-Salam (d. 660/1262) and al-Shawkani (d. 1250/1834)
are very important. Al-Shawkani extensively analyzes the relationship
between verses and highlights Starat al-Bagarah, in which verses 39-
40 tell the story of Adam and Heaven; from this point, the passage
begins to provide the account of Moses and Israelites. For al-

3 Abi ‘Abd al-‘Aziz Qutb al-Din Shah Wali Allah Ahmad ibn ‘Abd al-Rahim al-
Dihlawi, al-Fawz al-kabir fi usil al-tafSir, trans. Sa‘id Ahmad al-Balanfari
(Damascus: Dir al-Ghawthani li-1-Dirasat al-Quraniyyah, 2008), 69-70.

For more extensive assessment about the subject, see Omer Ozsoy, Kuran ve
Taribsellik Yazilar: (Ankara: Kitabiyat, 2004), 46-47.
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Shawkani, any reasonable person can discern that a book, which is
gradually revealed for twenty-three years in relation to countless
events, will evidently comprise contradicting and disconnected
verses. In some cases, a forbidden thing can become permissible, or
vice versa; some verses are about believers, whereas some verses are
about heathens. Certain verses focus on past communities, whereas
some verses focus on then-present people and groups. In addition,
some verses are about worshipping, practices, frightening, and wrath
or award. According to al-Shawkani, both the long chapters and the
medium-sized chapters are revealed after various separate incidents.

According to al-Shawkani, the quest for a relationship between
verses and chapters is based on the assumption that the revelation of
the Qur’an is reflected in the composition of mushaf. Anyone who is
slightly informed about the Qur’an knows that this finding is not
valid. Al-‘Alaq, al-Muddaththir, and al-Muzzammil were the first
revealed chapters; they are located in the latter parts of the book.
Therefore, the quest for a relationship between verses and chapters is
not based on the revelation order of the Qur’an; it is based on the
order established by the Companions during the activities of
collection and dictation. Consequently, preoccupation with the
problem of tandsub al-ay wa-I-suwar is futile. Allah characterized the
Quran in Arabic and sent His speech (kalam) consistent with
linguistic traditions of Arabs. For instance, an Arabian speaker
addresses various subjects during a speech. The mode of expression
and style in the Qur’an is similar."

Place of Stuirat al-Ahzab in Revelation Order

In the current mushaf, Sarat al-Ahzab consists of 73 verses.
However, some narratives in various sources indicated that the
chapter consisted of numerous verses at the time of revelation. For
example, according to a narrative by Zirr ibn Hubaysh, Ubayy ibn
Kab relates that this chapter was as voluminous as al-Bagarah and
included the verse known as rajm. Afterwards, 73 verses, including
rajm, were abolished. According to another narrative by ‘Urwah ibn
Zubayr, <A’ishah suggested that Sarat al-Ahzab consisted of
approximately 200 verses; however, ‘Uthman could identify only 73

5 Abi ‘Abd Allah Muhammad ibn “Ali al-Shawkani, Fath al-gadir: al-Jami¢ bayna
Jfannay al-riwayab wa-I-dirayah min <ilm al-tafsir (Beirut: ‘Alam al-Kutub, n.d.),
1, 72-73.
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verses during the copying process of the Qur’an text.'®

al-Qurtubi (d. 671/1273) evaluates the problem as a type of
abrogation,"” whereas the modern exegete al-Tahir ibn ‘Ashir (d.
1973) considers the narrative by ‘A’ishah weak in terms of evidence
and insists that the narrative would be open to reversion in the
following form if it were authentic: ““A’ishah told extinct verses in
Quran were present in Strat al-Ahzab.” Based on the assumption of
authenticity of the narrative by Ubayy ibn Ka‘b, Ibn ‘Ashir provides a
brief assessment: Ubayy attached many verses from other similar
chapters in terms of theme and addressees, such as al-Nisa’, to Starat
al-Ahzab. Then, the Companions did not follow the same path or
method in regard to the organization of Quran verses, naming and
classification of chapters, and memorization (dabp) of wordings in
manstiikh verses."

The Strah is named after the word abzab in verses no. 20 and 22.
It is the plural of hizb, which lexically means “part, section, division
or group of people.” In Arabic, the expression hizb al-rajul signifies
the friends of the same mind or advocates of a person.” The word
abzab is also used in the following chapters: Had 11:17, al-Ra‘d
13:36, Maryam 19:37, Sad 38:11, 13, al-Mu’min 40:5, 30 and al-
Zukhruf 43:65. In the verse 30 of al-Mu’min, abzab signifies “Noah,
‘Ad, Thamid people, as well as those destroyed afterwards.” The
word abzab in Surat al-Ahzab signifies groups such as the Quraysh
tribe, Bant Ghatafan, Fazarah, Bant Asad, and Bana Sulaym, who
gathered against Muhammad and Muslims and in the siege of
Medinah, which caused the Battle of the Trench.”

16 See Ahmad ibn Hanbal, al-Musnad, V, 132; al-Qasim ibn Sallam, Fada’il al-
Qur’an, 146-147; Aba ‘Abd Allah Muhammad ibn Ahmad al-Qurtubi, al-Jami< li-
abkam al-Qur’an, ed. Muhammad Ibrahim al-Hafnawi and Mahmuad Hamid
‘Uthman (Cairo: Dar al-Hadith, 2002), VII, 427; al-Suyuti, al-ltqan, 11, 718.

7 Al-Qurtubi, al-Jami<, VI, 427.

Muhammad al-Tahir ibn Muhammad Ibn <Ashar al-Tanisi, 7afSir al-tabrir wa-I-

tanwir (Tunis: Dar Sahnan li-1-Nashr wa-1-Tawzi¢, 1997), XXI, 246.

1 Abl Manstr Muhammad ibn Ahmad al-Azhari, Tahdhbib al-lughab, ed. Riyad Zaki
Qasim (Beirut: Dar al-Macrifah, 2001), I, 800; Abt I-Fadl Muhammad ibn
Mukarram Ibn Manztr, Lisan al-‘Arab (Cairo: Dar al-Hadith, 2003), 11, 420.

2 See Abti Muhammad Jamil al-Din ‘Abd al-Malik Ibn Hisham, al-Sirah al-
Nabawiyyab, ed. Mustafd al-Saqqa, Ibrahim al-Abyari, and ‘Abd al-Hafiz al-
Shalabi, 5" ed. (Beirut: Dar al-Khayr, 2004), III, 170-171; Muhammed Hamidullah
[Muhammad Hamid Allahl, Isidm Peygamberi, trans. Salih Tug, 5" ed. (Istanbul:
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Strat al-Ahzab is unanimously considered to be revealed in
Medinah.”' In exegesis sources, however, no information about when
it was revealed during the ten years of revelation in Medinah. Specific
information about revelation dating in Islamic tradition is provided
via various revelation orders, which are attributed to scholars such as
Ibn ‘Abbas, Jabir ibn Zayd, and Ja‘far al-Sadiq. According to the
revelation order list quoted by al-Ya‘qabi (d. after 292/905), the Strat
al-Ahzab was revealed after al-Hashr and prior to al-Nar.** In another
list quoted by Ibn al-Durays (d. 294/906) from Ibn ‘Abbas, Surat al-
Ahzab, in the 89" position, was revealed immediately after Al Imran
and before al-Mumtahinah.”® Al-Ahzab is the 89" chapter in the order
of revelation according to Jabir ibn Zayd,; it was revealed after al-
Anfal and before al-Ma’idah.** According to a list quoted by al-
Shahrastani (d. 548/1153) from ¢Ali ibn Abi Talib to Mugatil ibn
Sulaymin (d. 150/167), al-Ahzab is the 84" chapter, following al-
Ma’idah and preceding al-Mumtahinah. Al-Shahrastani quotes
another list via Ibn Waqid and al-Imam Ja‘far al-Sadiq; in this list, al-
Ahzab is in no. 89, after Al Imran and before al-Mumtahinah.”

Maulana Muhammad Ali (d. 1951) places al-Ahzab among the

chapters that are revealed between 5 and 8 AH. For him, al-Ahzab
was revealed after al-Nar and before al-Fath.*® The revelation

irfan Yaymmcilik, 1993), I, 241-242; id., “Hendek Gazvesi,” in Tiirkiye Diyanet
Vakfi Islam Ansiklopedisi (DIA), XVII, 194.

2 Aba ‘Abd Allah Muhammad ibn “‘Umar Fakhr al-Din al-Razi, al-Tafsir al-kabir:
Mafatih al-ghayb, 2" ed. (Beirut: Dar al-Kutub al-Ilmiyyah, 2004), XXV, 164; al-
Qurtubi, al-Jami<, VI, 427; Ibn ‘Ashar, Tafsir al-tabrir wa-l-tanwir, XX1, 245.

2 Abu 1-‘Abbas ibn Wadih Ahmad ibn Ishiaq al-Ya‘qubi, Tarikh al-Ya‘qiibi, ed.

‘Abd al-Amir Muhanna (Beirut: Sharikat al-A<lami li-I-Matbt<at, 2010), I, 362.

Abt ‘Abd Allah Muhammad ibn Ayyub ibn al-Durays, Fada’il al-Qur’an wa-ma

unzila min al-Qur’an bi-Makkah wa-ma unzila bi-I-Madinabh, ed. ‘Urwah Badir

(Damascus: Dar al-Fikr, 1987), 34.

Al-Suyati, al-Itgan, 1. 82.

#  Abt 1-Fath Muhammad ibn ‘Abd al-Karim al-Shahrastani, Tafsir al-Shabrastani
al-musammad Mafatib al-asrar wa-masabib al-abrar, ed. Muhammad <Ali
Adharshab (Tehran: Markaz al-Buhath wa-I-Dirasat li-I-Turath al-Makhtit, 2008),
I, 19-23.

% Maulana Muhammad Ali, Introduction to the Study of The Holy Qur'an (Lahore:
The Ahmadiyya Anjuman Isha’at-e-Islam, n.d.), 5; Muhammad Ali, introduction to
The Holy Qur’an with English Translation and Commentary (Ohio: The
Ahmadiyya Anjuman Isha’at-e-Islam, 2002), 27.
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occurred in 7 AH.” Muhammad Abid al-Jabiri (d. 2010) claims that al-
Ahzab is revealed in 4 AH, in the 95" position, before al-Mumtahinah
and after Al ‘Imran.? <Izzat Darwazah (d. 1984) locates it in the 97"
position. For him, al-Ahzab was revealed after al-Jum‘ah and before
al-Nisa>.”

These revelation orders and dating attempts indicate that Strat al-
Ahzab was revealed at once and as a whole. However, even a
superficial and complete reading of the chapter shows that the
chapter was probably revealed not as a whole but in passages.
Determining the precise chronology of al-Ahzab is improbable within
revelation order. None of the previously mentioned orders of
revelation include specific information about the revelation time of
various passages in the chapter; they probably extend the
determinations about the revelation of initial passages to all verses. In
addition to these problems, the references in various verse groups to
several incidents, such as the Battle of the Trench, the Bana
Qurayzah Battle, and the marriage of Muhammad and Zaynab bint
Jahsh, provide a general opinion about the period in which the
chapter was revealed. Considering these events, the chapter may
have been revealed in 5 AH in the form of passages. This
determination remains uncertain.

¥ Muhammad Ali, The Holy Qur’an, 823.

# See Muhammad ‘Abid al-Jabiri, Fahm al-Qur’an al-hakim: al-Tafsir al-wadib
basab tartib al-nuzal (Beirut: Markaz Dirasat al-Wahdah al-<Arabiyyah, 2009), 111,
183.

¥ Muhammad <Izzat Darwazah, al-Tafsir al-badith, 3™ ed. (Tunis: Dar al-Gharb al-
Islami, 2008), VII, 345. Orientalists, who accept Qur’an as a kind of
autobiography of Muhammad and accordingly deal with dating Qur’an verses in
order to analyze his psychology, also accept that al-Ahzab was revealed in
Medinah. See Gustav Weil, Historisch-Kritische Einleitung in den Koran
(Bielefeld: Velhagen & Klasing, 1844), 68-80; Theodor Noldeke, Geschichte des
Qorans: die sammilung des Qorans, ed. Friedrich Schwally, 2™ ed. (Leipzig:
Dieterich’sche Verlagsbuchhandlung, 1909), 164-234; John Medows Rodwell, The
Koran (Pennsylvania: The Pennsylvania State University, 2004), 338-485. Theodor
Noldeke (d. 1930) and Regis Blachére (d. 1973) place Sarat al-Ahzab to 103™
position (after al-Hashr and before al-Munafiqtn). As for J. William Muir (d.
1905), he thinks the chapter was revealed after al-Nar and before al-Hadid. For
Muir, al-Ahzab is about incidents that occurred in 5 AH. See Sir William Muir, The
Coran: Its Composition and Teaching and the Testimony It Bears to the Holy
Scriptures (London: Society for Promoting Christian Knowledge, 2006), 46.
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According to Mawdadi (d. 1979), the chapter does not consist of
verses that exclusively address a given subject in terms of the main
theme and background; instead, it consists of several verse sequences
that are gradually revealed in connection with the events of the time
and comprise various judgments.’’ Darwazah agrees that the
intertextual and non-textual context highlights fragmentary and long-
lasting revelation of the verses in the chapter.”’ We consider these
evaluations, especially arguments about the large variety of the
themes in the chapter, seem to be based on a superficial viewpoint.
As shown in a justified manner, the themes, which are considered to
differ, are in a direct or indirect relationship with one or two main
themes: the Battle of the Trench and the marriage of Muhammad with
Zaynab bint Jahsh.

In conventional exegeses and sources on asbdb al-nuzil
(circumstances of revelation), several narratives discuss the reasons
behind the revelation of Suarat al-Ahzab. The majority of these
narratives address various incidents but do not mention date or time
records.” Based on the general content of the chapter, some exegetes
make inferences such as “Strat al-Ahzab was about how hypocrites
hurt the Prophet and talked against him with respect to his marriages
or other issues.” Early biographical sources on the Prophet provide
information about the date and time of the Battle of the Trench and
Muhammad’s marriage with Zaynab bint Jahsh; however, no
connection between this information and various verse groups within
al-Ahzab is established.

Thematic Frame and Dating of the Chapter

The first verse of al-Ahzab begins with an address to Muhammad,
in which he is reminded about his duty and responsibility before
Allah and was told not to succumb to disbelievers and hypocrites.
This command is almost identically repeated in verse 48, in which the
Prophet is told not to worry about torments by disbelievers and
hypocrites. He is subsequently told to rely on Allah and His support.

¥ See Abl I-Al4 Mawdudi, Tefbimu ' I-Kur'an: Kur'an'in Anlami ve Tefsiri [Tafhim
al-Qur’anl, trans. Muhammed Han Kayani et al., 2" ed. (Istanbul: insan, 1996),
IV, 383-384.

3 Darwazah, al-Tafsir al-badith, V11, 345.

32 See Abu I-Hasan ‘Ali ibn Ahmad al-Wahidi, Asbab al-nuzil, 2** ed. (Beirut: Dar
al-Kutub al-Tlmiyyah, 1991), 200-208.

¥ Al-Qurtubi, al-Jami<, VII, 427.



65

Revelation Circumstances of Sirat al-Abzab ...

The commandment to trust in Allah is also mentioned in the third
verse of the chapter. Prior to this chapter, the Prophet is instructed to
abide by the divine orders that are revealed to him.

Exegeses include various narratives about the revelation
circumstances of the first three verses. According to one narrative,
this group of verses was revealed with regard to Abt Sufyan, ‘Tkrimah
ibn Abi Jahl and Abt [-A‘war ‘Amr ibn Sufyan. The polytheists, who
came to Medinah as guests of ‘Abd Allah ibn Ubayy ibn Saldl after the
Battle of Uhud, wanted to see the Prophet; he agreed to meet them.
At the meeting, the polytheists told the Prophet “to give up talking
abusively about their gods al-Lat, al-Manat and al-‘Uzza so that they
no more talk negatively of him and his Rabb.” Rastl Allah was deeply
hurt by these words; ‘Umar, who was in his company, said: “Oh the
messenger of Allah! Let me kill them right on here.” The Prophet,
however, said that he forgave them. Then, “Go away with the curse
and wrath of Allah on you,” said ‘Umar, and the Prophet ordered
them to leave Medinah. The first verses of al-Ahzab were revealed
upon this event.**

According to another narrative that was quoted by Ibn ‘Abbas, a
group of polytheists from Meccah, including Walid ibn Mughirah and
Shaybah ibn Rabi‘ah, came to Muhammad and said: “If you give up
your cause, we will bestow you half of our possessions.” Shaybah
promised to marry his daughter to the Prophet. The hypocrites and
Jews in Medinah threatened Muhammad with death unless he
relinquished his cause. The initial verses were revealed upon these
occurrences.”

3 Abi Ishiq Ahmad ibn Muhammad al-Tha‘labi, al-Kashf wa-I-bayan fi tafsir al-
Qur’an, ed. Sayyid Kisrawi Hasan, 4" ed. (Beirut: Dar al-Kutub al-<Ilmiyyah,
2004), V, 76-77; al-Wahidi, Asbab al-nuzil, 201; Abta Muhammad al-Husayn ibn
Mas<ad al-Baghawi, Tafsir al-Baghawi al-musammd Ma‘alim al-tanzil, ed.
Khalid <Abd al-Rahman al-‘Akk and Marwan Sawar, 4™ ed. (Beirut: Dar al-
Macrifah, 1995), 111, 505; al-Qurtubi, al-Jami<, VII, 428. For a similar narrative, see
Abu 1-Hasan Muqatil ibn Sulayman, Tafsir al-Mugatil ibn Sulayman, ed. ‘Abd
Allah Mahmuad Shahhatah (Beirut: Mu’assasat al-Tarikh al-‘Arabi, n.d.), III, 468-
471.

% Abt 1-Qasim Mahmid ibn ‘Umar al-Zamakhshari, al-Kashshaf ‘an haqd’ig
ghawamid al-tanzil wa-wuynn al-aqawil fi wujinh al-ta’wil, ed. Muhammad ‘Abd
al-Salam Shahin, 3™ ed. (Beirut: Dar al-Kutub al-‘Ilmiyyah, 2003), III, 504; al-
Suyati, Asbab al-nuzil al-musammd Lubab al-nuqil fi asbab al-nuzil (Beirut:
Mu’assasat al-Kutub al-Thagafiyyah, 2002), 205.



66 Hadliye Unsal

Some other narratives describe the motive behind the revelation of
the mentioned verse group. Some of these narratives give the
impression of a scenario that was created using the content of the first
verse, whereas other narratives seem anachronistic. According to one
of these narratives, a group from Bant Thaqif comes to Muhammad
and says: “Let us worship al-Lat and al-‘Uzza for one more year; then
the Quraysh will understand our importance in your eyes.” According
to Darwazah, this incident does not comply with the time of the
revelation of the sarah.*

The expressions in the first three verses hint that Muhammad was
exhausted by disbelievers and hypocrites, which caused his
resistance to weaken. The phrase “do not obey the disbelievers and
the hypocrites” in verses 1 and 48 support this argument. The issues,
which exhausted Muhammad, relate to his marriage with Zaynab bint
Jahsh, as shown in verses 4-7 and 306-38. According to many
exegeses, Muhammad’s marriage with his adopted child Zayd’s
former wife Zaynab bint Jahsh after their divorce became a point of
gossip among hypocrites who tried to discredit him. The
commandment for Muhammad not to obey hypocrites in the first
verse may also refer to the activities by the polytheist enemy forces to
intimidate and break the resistance of the Prophet in an environment
when the Battle of the Trench was inevitable. Verses 11-20, especially
13-18, depict a situation about hypocrites. The order of disobedience
may be related to the threats from polytheists.

Question of Adoption and Muhammad’s Marriage with
Zaynab bint Jahsh

Considering verses 4-5, the order of disobedience may be
connected with the rumors about Muhammad’s marriage with Zaynab
bint Jahsh. These verses are about the problem of child adoption.
According to common opinion of Islamic scholars, the expression in
verse 4, “Allah has not made your adopted sons your true sons,”
abolishes the tradition of child adoption; the following verse orders to
call the adopted children by the names of their true father instead of
the names of their adopters.

Mawdudi establishes a connection between the first two verses
and these verses, which forbid adoption; accordingly, he makes the
following assessments:

% See Darwazah, al-Tafsir al-badith, VII, 348.
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First, two verses were revealed after Zayd divorced Zaynab.
Muhammad felt that it was time to completely abolish child adoption,
which was a custom of Jahiliyyah. He had to act in person for the
process and decided to marry the widow of his adopted child to
entirely annihilate the tradition; Allah inspired him in the same
manner. Muhammad was loath because the tradition could provide
the disbelievers and hypocrites, who were already mad about his
achievements, with a means of propaganda. He did not fear for his
personal fame but was worried about possible harm to Islam. This
incident could cause mistrust among the followers of Islam and push
Muslims with weaker faith into suspicion. Therefore, Muhammad
preferred not to step into action to abolish this Jahiliyyah custom
because this move could further harm the purpose of religion.®”

Verses 4-5 on adoption distinctly address the marriage between
the Prophet and Zaynab bint Jahsh. Before Muhammad, Zaynab was
married to Zayd, who was his well-known adopted child. Verses 36-
37 discuss the incident involving Muhammad, Zayd, and Zaynab.
Verse no. 36 refers to the marriage of Zaynab bint Jahsh to Zayd and
the role of Muhammad in this union. According to the following
verse, the conjugal life of Zayd and Zaynab did not go well; however,
Muhammad recommended Zayd “not to divorce.” He hid something
as he feared the people who surrounded him. According to early
exegeses, a hidden feeling of Muhammad was his desire for Zayd and
Zaynab to divorce so that he could marry Zaynab. Exegetes such as
Mugqatil ibn Sulaymian and al-Tabari (d. 310/923) have cited very
interesting narratives about this topic.*® Due to common recognition
of the chastity of the Prophet, subsequent exegetes preferred to
interpret this expression in the verse in different senses.”

Regardless of the consistency and persuasiveness of the
mentioned interpretations, the exegetes claim that verses 4-5, which
forbid adoption, were revealed prior to verses 36-37. Therefore, Allah
imposed the verdict on the prohibition of adoption, and Muhammad
demonstrated the actual practice of this judgment by marrying

3 Mawduadi, Tefbimu I-Kur'an, IV, 386.

¥ See Muqatil ibn Sulayman, Tafsir al-Mugatil ibn Sulayman, 11, 494-495; al-
Tabari, Jami< al-bayan, X1, 16-17.

¥ For further information and assessments on the problem, see Mustafa Oztiirk,

“Kur'an Kissalart Baglaminda Isriiliyyat Meselesine Farkli Bir Yaklasim -Tefsirde

Israiliyyat Karsitt Soylemin Tahlil ve Tenkidi-” Isidmi ilimler Dergisi 9, no. 1

(2014): 11-68.
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Zaynab bint Jahsh, who was the former wife of his former adopted
child Zayd. This argument, however, does not seem accurate. In the
days of Companions, verses 4-5 were not construed as the total
abolition of child adoption for everyone, and this rule was not
applied. The following information provided by al-Qurtubi is striking:

The prohibition in the relevant verse is not valid for persons who are
commonly called/known with the name of their adopters, such as
Miqgdad ibn ‘Amr. Miqdad was mostly known through the name of his
adopter. Indeed, everyone knew him as Miqdad ibn Aswad. Once
Aswad ibn ‘Abd Yaghtth had adopted him in Days of Ignorance and
he became famous with this identity. Upon revelation of this verse, “I
am son of ‘Amr,” said Miqdad, but people continued to call him “son
of Aswad.” Those who called him Miqdad ibn Aswad were on
purpose; nevertheless, nobody from earlier generations dubbed them
sinners. The same goes for Salim, the foster child (mawld) of Aba
Hudhayfah. Salim was also called in reference to Abt Hudhayfah [and
not to his natural father, even after the revelation of the versel.
Moreover, the same applies for persons who are adopted and known
with the name of their adopters, after becoming known through their
adopting family. Zayd ibn Harithah, however, is in a different
situation. It is not permissible to call him “Zayd ibn Muhammad.”
Whoever does so commits a sin pursuant to verse “wa-lakin ma
ta‘ammadat qulitbukum” by Allah. Wa-Allah" aclam.*

Considering these facts, the argument “It was time to terminate the
custom of adoption; therefore, Allah, first of all, revealed the verses to
forbid it; then, He demonstrated its application in the example of
Muhammad,” seems insignificant. Although the Qur’an punished the
immoral custom of zibhar with atonement and did not completely
abolish it, the total abolition of child adoption cannot be justified as a
human and appropriate practice. Thus, the descendants of the
Companions construed these verses as the abolition of adoption for
the case of Muhammad and Zayd. This specific abolition of adoption
is probably available in the interpretations by early exegetes about
the expression wa-tukhfi fi nafsika in verse 37.

We think that the verses 4-5 about adoption were revealed after
the verses about the Prophet, Zayd, and Zaynab. However, the place
in which these verses are displayed in mushaf is not consistent with
this conclusion. First, the order of mushaf is not chronological.

10 Al-Qurtubi, al-Jami<, VII, 433.
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Therefore, the composition of the book cannot be the basis for
chronicling the progress of events. The order of the book manifests
certain statements that are noncompliant with chronology, with
regard to establishment of the dates of some of the judgments in the
Qur’an. For example, verse 119 of al-An‘am reads as follows:

And why should you not eat of that upon which the name of Allah
has been mentioned while He has explained in detail to you what He
has forbidden you, excepting that to which you are compelled. And
indeed do many lead [others] astray through their [own] inclinations
without knowledge. Indeed, your Lord — He is most knowing of the
transgressors.

Explanations of what is forbidden to eat are given in verse 145 of
al-An‘am and verse 3 of al-Ma’idah. However, this fact complicates
the revelation order of the Quran and the composition of mushaf
because this explanation is provided beforehand. Al-An‘am was
revealed in Meccah, whereas al-Ma’idah was revealed in the late
Medinah period. The other verse about haram food (Q 6:145) is
introduced after 26 more verses. Addressing this problem, Fakhr al-
Din al-Razi (d. 606/1210) indicates that the chronological difference
between the two verses is negligible.” This problem is proof that the
order of the verses, especially in the longer chapters, is established
during the practical process (ijtibdadi).

The problem with verse 119 in al-An‘am is also applicable to
verses 234 to 240 of al-Bagarah. Many chapters, which consist of
verses about a main theme, do not comply with the chronological
order of events. For instance, the initial verses of al-Anfal include a
debate about booty in the wake of the Battle of Badr prior to treating
the pre-war conditions and how the battle occurred. Verse 17,
however, returns to the post-war period. Verse 42 and the
subsequent verses relate the incidents prior to Battle, whereas verses
67-70 mention the Battle and the problem of prisoners.

No chronological order can be derived from this composition.
Considering the debates about booty in the initial verses of al-Anfal,
the reader realizes the function of the narrations in the verses
regarding before and after Badr to conclude these discussions. This
realization is similar to reminding a wealthy person of his past after
he endure many years of poverty. Many verses about the period

' Fakhr al-Din al-Razi, al-Tafsir al-kabir, X111, 136.
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before the Battle of Badr begin with the postposition “idh,” which
means “back then, once.”

In this respect, no chronological significance exists in the
precedence of verses on child adoption (verses 4-5) to verses about
the marriage of Muhammad and Zaynab bint Jahsh (verses 37-38) in
Starat al-Ahzab. The custom of child adoption was likely forbidden
based on the content of verses 36-37, namely, the marriage, and upon
objections and gossip about this event. Our emphasis on Muhammad
may seem strange. The historical data provided by al-Qurtubi and
expressions such as “Muhammad is not the father of any one of your
men,”” and “his wives are in the position of the mothers of
believers.”” demonstrate that the problem of adoption was personal
instead of general; it concerned the case of Muhammad, Zayd, and
Zaynab. Although the verse, “Muhammad is not the father of any one
of your men.”** means that Muhammad is not the father of Zayd ibn
Harithah, which suggests that he can marry his former wife Zaynab
bint Jahsh without any objection, the expression “his wives are in the
position of the mother of believers.” actually means “Muhammad is
your father.”

These controversial verses are apparently related with the
marriage that caused rumors in the community and repercussions in
the family and private life of the Prophet. As previously mentioned,
Zayd, who was the adopted child of Muhammad, married and
subsequently divorced Zaynab bint Jahsh before the Prophet united
with the same woman. Many other verses in the chapter are directly
or indirectly related to this incident. Prior to the analysis of the extent
of this relationship, we provide and assess relevant information about
the date of the marriage of Muhammad and Zaynab. The marriage is
closely connected with the verses about the Battle of the Trench,
which constitutes the core of the chapter.

In siyar and tabagat literature, three viewpoints are expressed
about the date of the marriage of Muhammad and Zaynab bint Jahsh,
namely, 3, 4, and 5 AH.* For al-Baladhuri (d. 279/893), the claim that

2 33:40.

B Q33:6.

4 33:40.

5 Q33:6.

% Abii I-Fida> Ismadl ibn ‘Umar Ibn Kathir al-Dimashqi, al-Bidayah wa-I-nibayah,
ed. ‘Abd Allah ibn ‘Abd al-Muhsin al-Turki (Giza: Hajr 1li-l-Tiba‘ah wa-l-Nashr,
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the marriage may have occurred in 3 AH is unfounded.” Al-Tabari
dates the marriage to 5 AH.” Ibn Sad (d. 230/845) quotes a narrative
in which the marriage date of Muhammad and Zaynab bint Jahsh is
the first day of Dha l-qa‘dah in 5 AH; he adds that the date seems
reasonable considering the following words by ‘A’ishah: “Rasul Allah
married Zaynab bint Jahsh upon our return from Battle of al-Muraysi¢
or shortly after.”” According to this date, the verses about marriage of
Muhammad and Zaynab were revealed immediately after the Battle
of the Trench because the Battle ended only a few days prior to
marriage. The information provided by Ibn Sa‘d requires no other
words about the time interval of the revelation of the chapter.
However, it offers a vague basis for the revelation of verses about this
marriage. As many exegetes infer, these verses were revealed during
a smear campaign by hypocrites against Muhammad as a result of the
marriage. In psychosocial terms, the smear campaign probably
occurred during the battles; therefore, Muhammad must have married
Zaynab prior to the Battle of the Trench.

Regarding the Battle of al- Muraysi¢ (Invasion of Bant I-Mustaliq),
which is mentioned in the narratives about the date of the marriage, it
began in Sha‘ban 5 (2 Shaban 5 AH/27 December 626) and ended
after one month (1 Ramadan 5 AH/24 January 627) upon
Muhammad’s return to Medinah.” The Battle of the Trench began
one month after the Battle of al-Muraysi¢, on 7 Shawwal 5 AH.
Therefore, Muhammad married Zaynab bint Jahsh during this month
between the two Battles. According to a narrative by al-Waqidi (d.
207/823), at the end of entrenching, Muhammad accommodated
behind the Mountain of Sal¢, where his wives ‘A’ishah, Umm
Salamah, and Zaynab bint Jahsh stayed with him for a few days.”!

1997), VI, 150; Kasim Sulul, flk Kaynaklara Gore Hz. Peygamber Devri
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Then, the Battle of al-Muraysi¢, which is the event of the necklace,
the marriage of Muhammad and Zaynab bint Jahsh and the Battle of
the Trench occurred within a period of approximately three months.
Starat al-Ahzab includes explicit or implicit expressions about these
incidents. Verses and verse groups on the Battle of the Trench, the
punishment of Bant Qurayzah Jews and Muhammad’s marriage with
Zaynab bint Jahsh are comprehensible. Although other verse groups
seem out of context, verses in the chapter are essentially related to
these events.

We discuss the verses that have an indirect reference to the
marriage between Muhammad and Zaynab bint Jahsh. Verse 6
expresses that the Prophet is more worthy of the believers than
themselves and his wives are in the same position as their mothers.
According to verse 40, “Muhammad is not the father of any one of
your men, but he is the Messenger of Allah and last of the prophets.”
Verse 50 states “Indeed, Allah confers blessing upon the Prophet, and
His angels ask him to do so. O you who have believed, ask Allah to
confer blessing upon him and ask Allah to grant him peace.” Verse 69
indicates “O you who have believed, be not like those who abused
Moses; then Allah cleared him of what they said. And he, in the sight
of Allah, was distinguished.” In addition, the verses on obedience and
the metaphor of trust at the end of the chapter warn believers against
rumors and smear campaigns by hypocrites about Muhammad’s
marriage with Zaynab bint Jahsh and advise the faithful not to join
this dirty movement, as in the preceding event of necklace (ifk). The
verses 45-46 indicate that Muhammad is sent as a witness, forerunner,
alerter, inviter, and a candle who glitters with heavenly light; thus, the
text intends to reinforce the commitment to the Prophet among
believers by reference to his position in the eyes of Allah.

Verses no. 50 and 51 also seem relevant to the marriage between
Muhammad and Zaynab bint Jahsh. The former includes specific
provisions for Muhammad about polygamy with women who are
given due compensation and women who are wives of the captives.
The latter tells the Prophet to relax regarding which of his wives he is
to divorce or keep. Apparently, the marriage of Muhammad and
Zaynab bint Jahsh and his privileged status about marriage caused
discomfort within the Muslim community and his family. According
to a narrative, Umm Sharik wanted to marry Muhammad after
presenting herself to him and without asking for any dowry; Rastl
Allah accepted. ‘A’ishah asked “How can a woman grant herself?;”
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when verses 50-51 were revealed, she made an interesting comment:
“I see your Rabb almost runs after your wish and desire.””

To end the rumors about the marriage of Muhammad and Zaynab
bint Jahsh and the disturbance caused by the gossip, verse 37 of the
chapter reads “So when Zayd had no longer any need for her, We
married her to you” and directly associates the marriage with divine
will. Verse 38 states “There is not to be upon the Prophet any
discomfort concerning that which Allah has imposed upon him. This
is the established way of Allah with those prophets who have passed
on before.” Previous exegetes support this last phrase and reveal a
connection between the marriage of Muhammad and Zaynab, and
the marriage of David with the wife of Uriya.>

Verses 40-41 reiterate the position and mission of Muhammad and
seek an end to any controversy about his marriage with Zaynab bint
Jahsh: “Past prophets [just like hereby last one] were persons who
communicated the verses of Allah to mankind and who feared no
one but Him. Evidently, Allah is the only power to call them to
account. O believers! Muhammad is not the father of any one of your
men. [Therefore he is not the father of Zayd either.] He is the
Messenger of Allah and last of the prophets. And ever is Allah, of all
things, Knowing.”

Battles of the Trench and Banu Qurayzah

Verses 9-25 in Surat al-Ahzab treat the Battle of the Trench and
discuss the differing behaviors and attitudes of believers and
hypocrites in face of the danger of war and enemy. Verses 26-27,
relate the battle against Bani Qurayzah.”* According to scholars such
as Qatadah, ‘Urwah ibn Zubayr (d. 94/713), Ibn Ishaq (d. 151/768)
and al-Bayhaqi (d. 458/1066), the Battle of the Trench occurred in

52 Al-Bukhari, “Tafsir,” 33/7; “al-Nikah,” 29; Muslim, “al-Rada¢,” 49, 50; al-Nasa’i, “al-
Nikah,” 1; Tbn Majah, “al-Nikah,” 57; Ahmad ibn Hanbal, al-Musnad, V1, 134, 158,
261.

See Mugqatil ibn Sulayman, Tafsir al-Mugatil ibn Sulayman, 111, 496; Aba |- Hasan
‘Ali ibn Ahmad al-Wahidi, al-Wasit fi tafsir al-Qur’an al-majid, ed. ‘Adil Ahmad
‘Abd al-Mawjud et al. (Beirut: Dar al-Kutub al-‘Ilmiyyah, 1994), III, 474. Also see
al-Qurtubi, al-Jami<, VII, 495.

> See al-Waqidi, al-Maghazi, 11, 494-495; Ibn Hisham, al-Sirah al-Nabawiyyah, 111,
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Shawwil 5 AH.” According to Muhammad Hamid Allah, the war on 7
Shawwil 5 AH (March 1, 627), lasted approximately one month and
ended on the first day of Dha I-qa‘dah (24 March 627).%°

The relevant verses in the chapter generally focus on the distress
that was suffered by Muslims during the Battle of the Trench and the
attitude of hypocrites. The verses 9 to 12 summarize and depict the
situation of believers and hypocrites during the war:

O you who have believed, remember the favor of Allah upon you
when armies came to attack you and We sent upon them a wind and
armies of angels you did not see. And ever is Allah, of what you do,
Seeing. Remember when they came at you from above and from
below you, and when eyes shifted in fear, and hearts reached the
throats and you assumed about Allah various assumptions. There the
believers were tested and shaken with a severe shaking. And
remember when the hypocrites and those in whose hearts is disease
said, “Allah and His Messenger did not promise us except delusion.”

Verse 25 highlights the outcome of the battle: “And Allah repelled
those who disbelieved, in their rage, not having obtained any good.
And sufficient was Allah for the believers in battle, and ever is Allah
Powerful and Exalted in Might.”

In the same group of verses about the Battle of the Trench, verses
13-14 read as follows: “And when a faction of them said, ‘O people of
Yathrib (Medinah), there is no stability for you here, so return home.’
And a party of them asked permission of the Prophet, saying,

> See Ibn Hisham, al-Sirah al-Nabawiyyah, 111, 169; Ibn Sa‘d, Kitab al-tabaqat al-
kabir, 11, 70; Ibn Kathir, al-Bidayab wa-I-nibayab, V1, 9. There are also some
sources that claim Battle of the Trench occurred in Dha l-ga‘dah 5 AH, or even in
4 AH. The latter argument is put forth by scholars such as Masa ibn ‘Ugbah and
Ibn Hazm; see Aba Muhammad °Ali Ibn Hazm al-Andalusi, Jawami< al-sirah al-
Nabawiyyah (Beirut: Dar al-Kutub al-‘Ilmiyyah, [1983]), 147; nevertheless,
authors like al-Bayhaqi (d. 458/1066), Ibn Qayyim (d. 751/1350), Ibn Kathir (d.
774/1373), and Ibn Hajar criticize this claim. See Abt Bakr Ahmad ibn Husayn al-
Bayhaqi, Dala’il al-nubuwwab wa-macrifat abwal sabib al-shari‘ab, ed. ‘Abd
al-Mu‘i Qal<ahji (Beirut: Dar al-Kutub al-Ilmiyyah, 1988), III, 396, Abu ‘Abd
Allah Shams al-Din Muhammad Ibn Qayyim al-Jawziyyah, Zad al-ma‘ad ‘ald
hady kbhayr al-<ibdad, ed. Shu‘ayb al-Arna’it and ‘Abd al-Qadir al-Arna’at, 27" ed.
(Beirut: Mu’assasat al-Risalah & Kuwait: Maktabat Manar al-Islamiyyah, 1994), III,
269-270.

% See Hamidullah, “Hendek Gazvesi,” XVII, 194.
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‘Indeed, our houses are unprotected,” while they were not exposed.
They did not intend except to flee. And if they had been entered
upon from all its surrounding regions and fitnah had been demanded
of them, they would have done it and not hesitated over it except
briefly,” whereas verses 18-19 indicate the following: “Already Allah
knows the hinderers among you and those hypocrites who say to
their brothers, ‘Come to us’ and do not go to battle, except a few,
indisposed toward you. And when fear comes, you see them looking
at you, their eyes revolving like one being overcome by death.”
Therefore, the verses that recommend obedience and loyalty to
Muhammad are not restricted to the verses about his marriage with
Zaynab bint Jahsh; however, they are also related to the defense of
Medinah against polytheist and allied enemy forces. These verses
refer to two incidents (the marriage and the Battle of the Trench) that
occurred within one month.

On the day of his return from the Battle of the Trench, Muhammad
called Bilal al-Habashi at noontime and ordered that afternoon salab
is to be performed in the lands of Bant Qurayzah; then, he girded
and mounted his horse (23 Dha l-qa‘dah 5 AH/15 April 627). As
Muhammad came in front of the castle where BanlQ Qurayzah took
refuge, he separately addressed the Jewish chiefs and invited them to
Islam. As they refused, he asked them to leave the fort and surrender.
When they refused to yield, the battle begun. Bant Qurayzah
remained under siege for approximately fifteen to twenty-five days.
Helpless due to siege and lacking the promised assistance by the
hypocrites, the Jews asked for the conditions that were granted for
Band Nadir, namely, to leave Medinah with only goods on a camel.
However, Muhammad refused this offer and told them that they
could only surrender without reserve. The siege lasted a while before
Bant Qurayzah consented to yield. At the behest of Muhammad, the
warriors of Bant Qurayzah were condemned to death, whereas
approximately 100 women and children were released. The
possessions of Bant Qurayzah were distributed to Companions as
booty, and the remaining lands were sold to provide horses and guns
for jihad. Meanwhile, Muhammad obtained Rayhanah bint Zayd, who
was a woman among the captives, as net share.”
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Hisham, al-Sirab al-Nabawiyyab, 111, 184-199; Ibn Sa‘d, Kitab al-tabaqat al-
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Verses 26-27 in Sarat al-Ahzab address this Battle:

And He brought down those who supported them among the People
of the Scripture from their fortresses and cast terror into their hearts so
that a party you killed, and you took captive a party. And He caused
you to inherit their land and their homes and their properties and a
land which you have not trodden. And ever is Allah, over all things,
competent.

The following two verses, which are traditionally known as
“verses on choice,” discuss the family life of Muhammad in the wake
of the Bant Qurayzah Battle. According to certain narratives, verses
28-29 — “O Prophet, say to your wives, ‘If you should desire the
worldly life and its adornment, then come, I will provide for you and
give you a gracious release. However, if you should desire Allah and
His Messenger and the home of the Hereafter — then indeed, Allah
has prepared for the doers of good among you a great reward”—
were revealed upon the following event: As the wives of Muhammad
saw the booty from the Jews after the sieges of Bant Qurayzah and
Bant Nadir, they said “O Rastl Allah! The wives of Kisrd and Kaiser
lead a life of luxury in adornments, jewels, courtesans, and servants,
while we live in poverty and discomfort.” They made certain relevant
requests and annoyed Muhammad. Thus, the “verses on choice” were
revealed.”

According to a parallel comment by Ibn ‘Ashar, Muslims obtained
notable booty from Bant Qurayzah and led a comfortable and
wealthier life. The life standards of Muhammad remained unchanged.
This fact caused complaints among his wives. The verse on choice
was revealed to put an end to these complaints and to warn
Muhammad’s wives.”

Framework of the Address to Muhammad’s Wives and
Incident of Ifk

Some verses in al-Ahzab, especially verses 30-34, directly address
the wives of Muhammad. Verse 30 reads: “O wives of the Prophet,

kabir, 11, 70-74; Casim Avct, “Kurayza (Beni Kurayza),” in Tiirkiye Diyanet Vakfi
Isiam Ansiklopedisi (DIA), XXVI, 431-432.

% See Abi I-Thana’> Shihab al-Din Mahmid ibn ‘Abd Allah al-Alasi, Rith al-ma‘ani
i tafsir al-Qui’an al-‘azim wa-l-sab‘ al-mathani, 2™ ed. (Beirut: Dar al-Kutub
al-Tlmiyyah, 2005), XI, 178.

¥ For associated comments, see Ibn ‘Ashir, Tafsir al-tabrir wa-I-tanwir, XXI, 314.
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whoever of you should commit a clear immorality — for her the
punishment would be doubled two fold, and ever is that, Allah,
easy.” Verses no. 32 and 33 include the following phrases:

O wives of the Prophet, you are not like anyone among women. If
you fear Allah, then do not be soft in speech [to men], lest he in
whose heart is disease should covet, but speak with appropriate
speech. And abide in your houses and do not display yourselves as
[was] the display of the former times of ignorance. And establish
prayer and give zakah and obey Allah and His Messenger. Allah
intends only to remove from you the impurity [of sin], O people of the
[Prophet’s] household, and to purify you with [extensive] purification.

These verses probably refer to the incident of ifk The incident of
ifk, which are also treated in verses 11-22 of Surat al-Nuar (24),
occurred during the campaign against Banad [-Mustaliq, which
occurred between 2 Sha‘ban 5 AH/27 December 626 and 1 Ramadan
5 AH/24 January 627, almost a month prior to the Battle of the
Trench. According to numerous sources, on the return home from the
Invasion of Bana [-Mustalig, Muhammad orders to depart before
dawn. However, ‘A’ishah has walked away from the camp to relieve
herself. Returning to the site, she notices that her necklace has fallen
and begins to search, thinking that the procession will wait for her.
However, she loses a considerable amount of time by searching for
the drops in the dark. By the time she arrives at the encampment, the
caravan has departed; she begins to wait and believes that they will
look for her upon noticing her absence. Meanwhile, she falls asleep.
Safwan ibn al-Muc‘attal al-Sulami, who is a rearguard in the army,
finds ‘A’ishah during his routine check of the encampment, mounts
her on his camel and leads the beast to catch the caravan. Although
he walks fast, they can only join the caravan when the latter has a
break in the heat of late morning.

The delay was not badly perceived; ‘Abd Allah ibn Ubayy ibn
Salal, who was the chief of Bant Khazraj prior to Hijrah but was not
granted the leadership of Medinah upon the arrival of Muhammad,
triggered rumors and the incident caused discomfort in the
community. Words uttered by ‘Abd Allah ibn Ubayy and his men to
insult, humiliate, and drive a wedge between Muhammad and his
father-in-law Abu Bakr rapidly became a smear campaign because
Muslims such as Hassan ibn Thabit, Mistah ibn Uthathah and Hamnah
bint Jahsh contributed to the rumors. Worried about the events,
Muhammad hesitated in reaching a conclusion; he decided to ask
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some of his acquaintances for advice and took the subiject to public at
masijid to be spared of these rumors. Verses 11 and 12 of Sarat al-Nar
were revealed, and ‘A’ishah was absolved from slanders.*

Considering that the Invasion of Bant 1-Mustaliq occurred one
month prior to the Battle of the Trench and the information about the
marriage between Muhammad and Zaynab during the one month
between the two Battles, the Prophet must have suffered serious
distress and oppression due to rumors about his marriage with
Zaynab and slanders against ‘A’ishah. Verses 1 and 48 tell him not to
surrender to hypocrites and disbelievers. These verses are
reminiscent of various chapters: “Do not obey the disbelievers” or
“turn aside from them,”® which were revealed to enhance his
endurance under intense oppression from polytheists during his time
in Meccah.

The verses in Surat al-Ahzab about the wives of Muhammad are a
type of precaution against bad experiences, such as the incident of
ifk. They indicate that if a wife of Muhammad is involved in an
immoral deed, her punishment will be doubled because she is no
ordinary woman but a woman who has to refrain from talking to
another man and cannot leave her home if possible. Likewise, the
verses that are named with proper nouns, such as hijab’* and jilbab,
can be considered within the scope of the mentioned precaution. The
verses in the chapter about the wives of Muhammad probably
address the incident of ifk.

Assessment and Conclusion

The main theme of Sarat al-Ahzab is the Battle of the Trench,
which began on 7 Shawwal 5 AH (1 March 627) and ended on 1 Dha
l-qa‘dah 5 AH (24 March 627), in addition to the subsequent Bant
Qurayzah Battle. Verses about the Prophet’s marriage to Zaynab bint
Jahsh were probably revealed during the Battle of the Trench. In
siyar literature, various viewpoints about the date of marriage are

% See al-Bukhari, “al-Shahadah,” 15; “al-Maghazi,” 34; “Tafsir,” 24/5-10; Muslim, “al-
Tawbah,” 56, 57, 58; Ibn Hisham, al-Sirah al-Nabawiyyah, 111, 232-240; Ibn Sa‘d,
Kitab al-tabaqat al-kabir, 11, 59-61; Abu 1-Qasim ‘Abd al-Rahman ibn ‘Abd Allah
al-Suhayli, al-Rawd al-unuf fi sharb al-Sirah al-Nabawiyyah li-Ibn Hisham, ed.
‘Abd al-Rahmin al-Wakil (Cairo: Dar al-Kutub al-Islamiyyah, 1967), VI, 436-451.

o1 See Q 25:52; Q 43:89.

According to Ibn Sa‘d, the hijab verse was revealed in Dha l-qa‘dah 5 AH. See

Ibn Sa‘d, Kitab al-fabaqat al-kabir, X, 168.
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expressed; the date is generally considered to have occurred in 5 AH.
According to some narratives by authors such as Ibn Sa‘d and al-
Waqidi, Muhammad married Zaynab bint Jahsh shortly after the
Invasion of Bant 1-Mustaliq. During the Battle of the Trench, Zaynab
was with the Prophet and some of his other wives. The Battle of al-
Mustaliq began on Sha‘ban 5 AH (2 Sha‘ban 5 AH/27 December 626)
and ended on Muhammad’s return to Medinah after approximately
one month (1 Ramadan 5 AH/24 January 627).

Considering all historical data, the chapter al-Ahzab was probably
revealed in 5 AH within a few months. All verses pertain to the
incidents of this period. However, all verses in the chapter were
presumably not revealed at once but in different groups within the
mentioned period. All verse groups are related. The main motive
behind the revelation of al-Ahzab involved plans by external
polytheist groups and inside collaborators, such as Banl Qurayzah
Jews and hypocrites against Muhammad and Muslims who want to
destroy them. This plan was actually put into practice in the Battle of
the Trench.”

The axis of the chapter focuses on the Battle of the Trench and the
battle against Bant Qurayzah. Many other verses treat the marriage of
Muhammad to Zaynab bint Jahsh, his privileged status with regard to
polygamy, and warnings to his wives. The verses about these
problems may seem unrelated with the verses about the Battle of the
Trench. Seventy-three verses within al-Ahzab may initially discuss
incidents and problems for a one-month period during the Battle of
the Trench.

All verses in Strat al-Ahzab are a type of shield for Muhammad.
This shield protects against threats by polytheists outside Medinah
and gossip and discrediting campaigns by Jews and hypocrites in
Medinah, especially gossip about the Prophet’s marriage with Zaynab
bint Jahsh. In this context, the verses are similar to the scenario of a
feature film, which is based on a one-week or one-month life
experience of various dramatic events.

In this peculiar context, the Qur’an relates the occurrences to the
perspective of Muhammad or the Companions; therefore, the book is
written from the perspective of the incidents. In verses 9 to 22, some
striking psychoanalyses about the mood of Muslims and hypocrites

0 Cf. Oztiirk, “Nuzil of the Quran and the Question of Nuzil Order,” 198.
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during the siege are observed. The lack of a third-person narrator can
also pave the way for gaps and brevity in terms of historical
information.

Verses 4-5 in al-Ahzab refer to the marriage between Muhammad
and Zaynab bint Jahsh; these verses are the first step in obviating
rumors about the marriage. Verses 36-40 relate the consequence of
marriage; the phrases “There is not to be upon the Prophet any
discomfort concerning that which Allah has imposed upon him” and
“Muhammad is not the father of any one of your men” provide the
Prophet with a type of moral protection. The intention is to neutralize
gossip by hypocrites and eliminate complaints by the affected
believers and his wives, such as the interesting reproach “I see your
Rabb almost runs after your wish and desire,” by ‘A’ishah.

With respect to the divorce of Zayd and Zaynab and Muhammad’s
marriage with the latter, certain exegetes and jurists state: “Allah
wanted to abolish the custom of child adoption; so, He revealed
verses 4 and 5 as a preparation; then, He realized the actual abolition
of child adoption through marriage of Muhammad with Zaynab.”
These comments can scarcely be harmonized with divine justice-
fairness or associated controversial issues about predestination or
divine will. The best known exegetes in the classical era were
members of the Ash‘arite school, and Ash‘arite Kalam defines Allah
using absolute will. Good and evil were not considered to be
independent from the revelation; instead, they were only defined via
the revelation. Therefore, Allah attributes very dramatic roles to Zayd
and Zaynab in his eternal scenario instead of the direct abolition of
adoption, which is unimportant and does not bear any moral
problem according to Ash‘arite viewpoint. In Ash‘rite Kalam, a
man/object is obliged to live a predestined life by absolute and
endless divine will, even though he seems free.

Strat al-Ahzab reflects a defensive counter-attacking style and
strategy to place Muhammad under protection. Many verses and
expressions, including “Muhammad is not the father of any one of
your men.” (Q 33:40), “The Prophet is more worthy of the believers
than themselves.” (Q 33:0), as well as phrases about the privilege of
Muhammad in marrying the women indicated in verse 50, and “O
Muhammad! And any that you desire of those wives from whom you
had temporarily separated — there is no blame upon you in returning
her!” are tangible examples of the mentioned strategy.



Revelation Circumstances of Sirat al-Abzab ... sl

Many verses in the chapter order show obedience to Muhammad
and refrain from tormenting him. Verse 56, which is traditionally
known as salawat verse, underlines the unconditional support and
devotion that should be displayed towards the Prophet. These verses
warn believers about joining the smear campaign against
Muhammad, especially over his marriage with Zaynab, and invite
them to look after their Prophet.

Based on these assessments, especially the hijab verse and verses
that are aimed at his wives, which tell them not to go out and make
an appearance as in the Days of Ignorance and to wear garments that
will make them recognizable when going out, seek to prevent and
obviate the smear campaign against Muhammad, particularly with
regard to his marriage with Zaynab and generally about his family
and wives. The expression “O wives of the Prophet, you are not like
anyone among women.” (Q 33:32) is proof of this approach. Strat al-
Ahzab intends to protect Muhammad against hypocrites, Muslims and
his own household due to the traumatic consequences of the ifk
incident during the Battle of al-Mustalig.
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